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INTRODUCTION

The Temple Mount is a walled compound at the southeastern corner of
the Old City, whose area is 144 dunams (about one sixth of the area of
the Old City). The compound is rectangular, with unequal sides: 485m
on the west (the Western Wall), 315m on the north, 460m on the east and
280m on the south.
The sanctity of the Old City in Jerusalem stems for the Jews from the
holiness of Mount Moriah, the area on which King Solomon built and
inaugurated the First Temple around 960 B C . This Temple was
destroyed by the Babylonians in 586 B C . The Jews who returned from
captivity in Babylon built on this spot the Second Temple, inaugurated
in 515 B C . This Temple was rebuilt by King Herod, and inaugurated
around 18 B C . It was destroyed by the Romans in A D 70. For this
reason the Jews call this mountain The Temple Mount. The holiness of
Jerusalem derives from the Temple since, according to Judaism, the
Divine Presence dwells there permanently. Most of the great rabbis
prohibited the entry of Jews into the Temple Mount for fear of defiling
it. After the destruction of the Temple and the Muslim ban on Jewish
entry into the Temple Mount, the Western Wall (a section of the western
wall that had surrounded the Temple) became a central Holy Place for
Jews and their renowned site of prayer since the 12 century. In the 16
century, the Turkish Sultan recognized it as such, and instructed his
architect to design a Jewish prayer area in front of the wall. Thus, 1,000
years before the city was sanctified for Christians and about 1,700 years
before it became holy for Muslims, Jerusalem was already the capital of
Israel and the holiest place for Judaism by virtue of the Temple on the
Temple Mount. Until recently, no other state (except for the Crusader
Kingdom in the 12 century), and no nation (except for the Crusaders)
other than the Jewish people and the Jewish state ever declared
Jerusalem as its capital.
1
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The sanctity of the Old City of Jerusalem in Islam also derives from
Mount Moriah, to which the Muslims refer as the Haram al-Sharif (The
Exalted Holy Place). It is the third holiest place for Muslims — after the
Ka'bah Stone in Mecca and the Mosque of the Grave of the Prophet in
Medina, both in Saudi Arabia.
The Temple Mount is holy to Muslims mainly because it is the place
where, according to their faith and a tradition which was initiated at the
end of the 7 century, the prophet Mohammed landed at the end of a
night journey from Mecca with his flying horse al-Buraq (Lightning), at
the "Extreme Mosque" (al-Aqsa) (Koran, Sura 17, Verse 1). Then he
ascended to heaven from the rock now found within the structure of
"The Dome of the Rock," where he allegedly left his footprint. Almost
all historians agree that Mohammed never set foot in Jerusalem. Yet to
commemorate these events, the Muslims built The Dome of the Rock in
691, and in 705 — the Al-Aqsa Mosque.
In light of these facts, the official position of all Israeli governments
has been that East Jerusalem is an integral part of the whole of
Jerusalem, which will eternally remain the capital of Israel. The
Palestinians, on the other hand, demand to establish a Palestinian State
with East Jerusalem as its capital.
Jerusalem is the holiest city in Israel to Christianity, based on the
tradition and belief that the central events in the history of humanity as a
whole took place in this city and will continue to do so in future. In the
Church of the Holy Sepulchre, on the floor of the central hall of prayer
(the Katholikori)
and opposite the tomb of Jesus, stands a small marble
vase; its top is shaped like Earth. It is called Omphalos,
Greek for navel,
for according to Christian tradition this is the center of the world.
Important events in the life of Jesus took place in Jerusalem, and the
more important churches have been erected to mark these events; the
Holy Sepulchre was founded as early as the 4 Century A D (marking
the place of the Crucifixion and the place of the burial of Jesus); P a t e r
N o s t e r (where Jesus taught his disciples that very prayer); the Church
of Ascension (marking the place of his rise to heaven); the Church of
the Assumption (marking the place of burial of the Virgin Mary),
and so forth.
th
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In Christianity, Jerusalem is the place where God took on the form of
a man, where he chose to manifest himself in the image of Jesus: "here
his feet stood" and here he walked as man. Important events in the life of
Jesus took place in the Temple Mount: his presentation to God in the
Pidyon H a b e n ritual (an ancient Jewish ritual concerning redemption of a
newborn son) (Luke, 2; 23-35); Satan's testing of Jesus at the Temple's
roof corner (Matt. 4: 5-7); the expulsion of vendors, buyers and
moneychangers from the Temple (Mark. 11; 15-18); the Prophecy of the
Temple's destruction made by Jesus upon his exit from the Temple
(Mark. 13; 1-2); the tearing of the Curtain of the Temple at the time of
the Crucifixion (Matt. 27; 51). A few days before Passover of A D 33,
Jesus made a pilgrimage to Jerusalem; upon the Mount of Olives he
taught his disciples the P a t e r N o s t e r prayer. On the walls of the Church
by that name standing on this location today, this prayer is written in 116
languages. Not far from there (where the D o m i n u s Flevit Church stands
today), he prophesied and mourned the forthcoming destruction of
Jerusalem.
On Mount Zion, on the top floor of the building in which King David
is buried according to Jewish tradition, Christ held the Passover S e d e r —
"The Last Supper" (the C o e n a c u l u m ) , during which he blessed the bread
and the wine and gave them to his disciples. He was captured by the
Romans in Gethsemane, tried at the Antonia Citadel and sentenced to
die by crucifixion. He was led to the site of crucifixion carrying the cross
on his back along a 14-station road, known since the 13 Century as the
Via D o l o r o s a . Jesus was executed by crucifixion at the age of 37 on
Golgotha
(the Calvary)
and buried nearby in A D 33. The sites of his
crucifixion and burial are within the boundaries of the Church of the
Holy Sepulchre. Three days later he was resurrected and appeared before
Mary Magdalene and his disciples, and ascended to heaven from the top
of the Mount of Olives (where the Church of the Ascension now stands).
The Christians point to a rock at that location which bears a section of
the footprint of Jesus at the Ascension. A t nearly all these places,
churches have been built to commemorate these events. In Byzantine
times, no less than 24 churches and monasteries were located on the
Mount of Olives alone. The first Christian community was established in
th
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Jerusalem, and it was from here that the 12 Apostles left to disseminate
the doctrine of Jesus throughout the world.
Christianity also has an apocalyptic prophecy, which will take place
in Jerusalem. It will be the Day of Judgement for all, and they will gather
in the Valley of Jehosaphat (identified as the Kidron Valley), between the
Temple Mount and the Mount of Olives. The Resurrection of the Dead
will commence on the Mount of Olives with the appearance of Christ,
having beaten Satan the Antichrist in the decisive battle. Other Jewish
traditions were adopted by Christianity and applied to Christian Holy
paces. Thus, for instance, Christian tradition identified the place of the
crucifixion at Golgotha
with the site of the creation of Adam and the
Sacrifice of Isaac; whereas, according to Jewish tradition, they took
place on the Temple Mount.
In the 19 century, the Turkish Sultan determined, by special firmans
(edicts), the rights of the various Christian communities in the four
most holy Christian places. These f i r m a n s , along with agreements
concerning three other Holy paces agreed upon by the Christian sects by
the end of the 19 century, make up the arrangement commonly referred
to as "The Ottoman S t a t u s Q u o Arrangement in the Holy paces." It
applies to only seven Christian holy paces: in Jerusalem — the Holy
Sepulchre, the Sultan's Monastery (Deir el-Sultan) on the roof of St.
Helena's Church in the Holy Sepulchre, the Church of thVirgin Mary,
and the Church of the Ascension; in Bethlehem — the Church of the
Nativity, Milk Grotto, and the Shepherds' Field. This arrangement also
lists the rights of the various Christian sects in the different sections of
these sites.
This arrangement was recognized by the European superpowers and
was apparently accorded international status in the Treaty of Paris (al
though not explicitly mentioned in it), signed at the end of the Crimean
War on 30.3.1856 between Turkey (and its European Allies) and Russia;
and in the Treaty of Berlin, signed on 13.7.1878, at the end of the crisis
between Britain and Austria on the one hand, and Russia on the other.
During the Manda-tory period, the Ottoman s t a t u s quo was extended by
the Mandatory Government and applied to the Western Wall and
Rachel's Tomb. The Temple Mount itself remained, as in the past,
6
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outside the scope of the s t a t u s q u o arrangement and under exclusive
Muslim control.
The old prohibition on the entrance of non-Muslims to the Temple
Mount remained in force until June 1967. A n international Commission
of Enquiry ruled in 1930 that the ownership of the Western Wall
and the prayer square before it belongs to the Muslim Waqf, subject
to the right of the Jews to pray in the prayer square at the Western
Wall. The main conclusions of this Commission were included by
the Mandatory Government as part of the s t a t u s q u o in the Holy
paces. The Mandatory Government recognized Rachel's Tomb as a
Jewish Holy Place, and Jews were allowed to pray there. After the
Mandatory period (1923-1948), Jordan ruled over East Jerusalem.
Contrary to its obligations toward Israel according to the armistice
agreement between them (3.4.1949), Jordan did not allow Jews to visit
the Holy Places in her territory, i n t e r a l i a the Temple Mount and the
Western Wall.
In June 1967 the I D F freed East Jerusalem, and the government of
Israel unified the two parts of the city and enforced Israeli rule and laws
to the eastern part of Jerusalem as well. Israel officially recognized the
Ottoman s t a t u s q u o in the Christian Holy Places, but revoked the
Mandatory s t a t u s quo arrangement about Rachel's Tomb and all other
restrictions on Jewish rights in sites holy to both Jews and Muslims,
especially the Temple Mount, Cave of Machpelah, and Joseph's Tomb.
At Minister of Defense Moshe Dayan's initiative, the Temple Mount
remained under the control of the Muslim Waqf, and the Muslims were
allowed to pray in the mosques there without restriction as in the past,
under the Israeli regime. On the other hand, all Israeli governments have
permitted Jews to visit the Temple Mount, but absolutely prohibited
them from praying there. Because of the extreme sanctity of the Temple
Mount to Judaism and Islam, Jews and Muslims have continuously
struggled for control over it. The Western Wall has become an
exclusively Jewish prayer site, with all streams of Judaism fighting for
the right to pray there according to their own traditions.
8
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concerning the legal status of the Holy Places in Israel have been
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determined in judgements made by Israeli courts in different disputes
over the Temple Mount and the Western Wall.
The legal status of the Temple Mount and the Western Wall derives
primarily from the status of the area in which they are located: the
Old City in East Jerusalem (as is well-known, the future political
status of this part of the city is the most difficult issue to be solved
in the peace process between Israel and the Palestinians). We shall
therefore first discuss the legal status of East Jerusalem. Next, we
shall deal with various issues comprising the legal status of the Holy
Places, most important among them being the Temple Mount and the
Western Wall.

Chapter One

The Legal Status of East

Jerusalem

Soon after the 1967 War, the State of Israel enforced its rule and law
on East Jerusalem, unifying the two parts of the city. Initially, the
unification of Jerusalem was not recognized by any country in the
world, and the United Nations repeatedly ruled that the steps taken by
Israel to unify Jerusalem were null and void. Israel was unperturbed
and, in order to show its determination, passed Basic Law: Jerusalem,
Capital of Israel (1980), proclaiming Jerusalem as the unified and
eternal capital of Israel. Basic Law: Jerusalem, Capital of Israel was
sharply criticized by the top United Nations institutions. The Security
Council resolved on 20.8.1980 that the law was not valid, and declared
East Jerusalem an "administered area." The Council called upon all
countries holding diplomatic delegations in Jerusalem to move them
to another town in Israel as an act of protest against this law. As a
result, thirteen countries moved their diplomatic offices from Jerusalem
to Tel-Aviv. Only two have since returned to Jerusalem: Costa Rica
(May
1982) and E l Salvador (April 1984). Under the circumstances,
this must surely be viewed as recognition by these states of West
Jerusalem at least as the capital of Israel, although they have not
explicitly stated so.
10
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12

The U N General Assembly also adopted a resolution on 15.1.1981,
denying recognition of unified Jerusalem as the capital of Israel under
Basic Law: Jerusalem, Capital of Israel, and declaring this law null and
void.
To date, only the United States has recently recognized unified
Jerusalem as the capital of Israel, by the Jerusalem Law passed by the
United States Congress on 24.10.1995 and effective as of 8.11.1995.
Yet the validity of this recognition is doubtful: respected jurists in the
13
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United States are of the opinion that the President of the United States
(and not Congress) has the exclusive authority, under the Constitution of
the United States, to recognize foreign governments and their capitals.
Thus, it has been argued that Congress is not authorized to order the
transfer of the United States Embassy from Tel-Aviv to Jerusalem, for
the location of the Embassy implies recognition of Jerusalem as the
capital of Israel, the authority for which is vested in the President
alone. It is my opinion that this view is supported by the language of
the Act itself: Section 3 of the Law does not determine that the United
States recognizes united Jerusalem as the capital of Israel, but rather
proclaims that "Jerusalem must remain united" and that it "should be"
recognized as the capital of Israel. This means that the Act only
established the desirable policy in this matter in the eyes of Congress,
and did not in itself constitute recognition of United Jerusalem as the
capital of Israel. However, all delegates of countries having diplomatic
relations with Israel, including the United States (despite the abovementioned Jerusalem Law), consistently refrain from conducting official
meetings in Israeli institutions in East Jerusalem or from visiting East
Jerusalem accompanied by Israeli officials.
15

Israel's High Court of Justice has ruled that Israeli rule over East
Jerusalem has been enforced legally. Accordingly, a ruling has been
passed that
16

the area of the Temple Mount is part of the area of the State of
Israel... this principle being expressed in Basic Law: Jerusalem, the
Capital of Israel... The sovereignty of Israel over unified Jerusalem in
general, and over the Temple Mount in particular, implies that all the
laws of the state... are effective on the Temple Mount, and every
person's right to freedom of worship, freedom of access in the Holy
Places and to protection from sacrilege thereof is effective also on the
Temple Mount.

17

Nevertheless, there is a dispute among Israeli legal experts about the
legitimacy of Israel's unification of Jerusalem from the point of view of
international law. The main argument against the legitimacy of the
unification is that East Jerusalem is an "administered area," conquered
by Israel in the war of 1967, and international law forbids the annexation
18
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of an administered area until the war has officially terminated and an
agreement has been drawn.
I, myself, accept the opinion of such legal experts as Prof. E .
Lauterpacht, Prof. I. Blum (former Israeli Ambassador to the U N ) , Prof.
S. Schwebel, and M . Gruhin. They all state that after the end of the
British Mandate, a "vacuum of sovereignty" was created in Palestine,
including Jerusalem, which should have been filled according to the U N
resolution on the Partition of Palestine (29.11.1947) by turning
Jerusalem into an international city. The forced occupation of East
Jerusalem by Jordan in May 1948 was therefore an illegal act of
aggression and did not grant Jordan any rights thereupon. The proof of
this is the fact that, save for Pakistan, no country (including all Arab
states!) has officially recognized the legitimacy of Jordan's rule over East
Jerusalem.
According to this view, Israel — in contrast to Jordan — seized East
Jerusalem in a legal act of self-defense during the 1967 War after the
shelling of west Jerusalem by Jordan. (Jordan, it should be noted,
ignored Israel's announcement that it would not attack Jordan, and
disregarded Israel's request not to be attacked). Israel, therefore,
rightfully acquired sovereignty over East Jerusalem. In any case, Israel's
right to this part of the city takes precedence over Jordan's right to it.
Finally, the Old City enjoys a special status and special protection
as a cualtural asset of universal historic value. In December 1982,
U N E S C O ' s World Heritage Committee decided to accept Jordan's
proposal to include the Old City and its walls in the list of "World
Heritage Sites in Danger," in a supposed assumption that Israel
endangers them in some way. This was done in accordance with the
Convention Concerning the Protection of the World Cultural and
Natural Heritage, 1972, to which Israel is now also a signatory.
19
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The Holy Places enjoy a special status in Israel's legislation, being
protected by special laws. Any action in these places requires approval
by government ministers; conflicts connected to them may be non
justiciable due to lack of jurisdiction; if certain acts are committed in
them, they are considered criminal offenses; criminal offenses committed
in Holy Places are punished more severely than those committed in other
areas; holy places enjoy various tax exemptions. On the basis of this
special status, petitions for recognition of holiness may be frequent.
Therefore, in order to identify the sites worthy of this lofty status and
religious recognition, a clear definition of the term Holy Place must be
formulated. Yet, strange as it may seem, there is no definition in Israeli
law or in Mandatory law of the term Holy Place.
The Encyclopedia of Public International Law gives the following
definition:
Holy Places or sacred places are geographically determined localities
to which one or more religious communities attribute extraordinary
religious significance or consider as subjects of divine consecration.
Holy Places may consist of man-made structures (churches, temples,
graves, etc.) or natural objects (trees, groves, hills, rivers, etc.). The
entry to or touching of Holy Places may be connected to rights or
duties of the members of the communities concerned or to restrictions
and sanctions for non-members. Within the area of a Holy Place, the
jurisdiction of the local secular authority may be restricted. Holy
places may be of juridical importance within the protecting state as
well as between states.

23
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regarding the Holy Places — the Preservation of the Holy Places Law,
1967, does not include a definition of the term. It even adds a new,
undefined term: "sanctified place."
According to the Preservation of the Holy Places Law, 1967, the
Minister of Religious Affairs is authorized to issue regulations for the
implementation of the law. Thus it is undoubtedly he who is authorized
to define a site as a Holy Place, with all the legal ramifications of this
definition.
The Minister of Religious Affairs acted in relation to the Western
Wall in the following manner: he explicitly declared it as a Holy Place,
subjecting it to the Regulations for the Preservation of Holy Places
of the Jews, 1981. It should be noted that not only the Wall was
declared holy under these regulations but also the prayer square in
front of it, "including any structure or passage above or below ground
whose entrance is through the prayer square." On the other hand,
although these regulations define other Jewish Holy Places, the Temple
Mount is not among them —even though there is no doubt about
its holiness. These regulations list only some places holy to the Jews,
but does not refer to other places acknowledged as holy to Judaism,
Christianity and Islam. It is thus clear that these regulations give
no overall definition of the term Holy Place. In my opinion, since
"Holy Place" is a religious concept, its definition must come from the
religious sources of those believers claiming a site's holiness, especially
as there is no satisfactory statutory definition. This entails an apparent
referral of the secular legislature to religious law for completion
of the facts; yet it is the secular legislator alone who determines
the legal consequences, by bestowing the special status of a Holy
Place.
24
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Thus, in spite of its renowned holiness, the Temple Mount is not
defined by any law or regulation as a Holy Place; nonetheless its
acknowledgment as such is widespread, and is even mentioned in all
judgements concerning it. M y opinion, as stated elsewhere, is that the
important status accorded in Israeli law to Holy Places should be
bestowed only upon "living" Holy Place —"only to a place that
currently serves for the religious worship of the relevant religion."
29

30
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The above does not include the Temple Mount, which is a very
special Holy Place. The Muslims hold religious services there, praying
mainly in the al-Aqsa Mosque; while the Jews hold no religious services
there. On the contrary: since the destruction of the Temple, most Jewish
religious leaders have forbidden even the entrance of Jews into the
Temple Mount area for "fear of the holiness," transgressors being
punishable by death. In other words, although the Temple has been
destroyed and no religious services take place on its site, the holiness of
the Mount has not decreased at all. It is due to its holiness that Jews have
been forbidden to enter it, on pain of death, since its holiness requires a
special cleansing with the ashes of a red cow — an impossible procedure
today. Therefore, although Jewish religious ceremonies are not held
there, and it doesn't fall under the suggested definition of a Holy Place,
there is no other place more worthy than the Temple Mount of having
the status of a Holy Place in Israeli law, especially since Muslim religious
ceremonies are performed there.
31

Finally, the correct definition of a site as a Holy Place may have
significant political repercussions. A clear example of this is the incident
of the tunnels of the Western Wall. On 23.9.1996, in response to the
opening of the northern entrance to the tunnels of the Western Wall, the
Arab states and the Palestinians claimed that "the tunnel passes
underneath the eastern wall of the al-Aqsa Mosque." Arafat himself
dismissed the term "Western W a l l " as a religious Jewish term, and even
tried to deny the holiness of the Western Wall for the Jews: "The
government of Israel had no right to open the tunnel, since it lies in an
area holy to the Muslims... The name of this site is 'al-Buraq' and not
'the Western Wall.' This place is holy to the Muslims according to the
K o r a n . " On 19.2.2001, the Palestinian Mufti of Jerusalem issued a
"fatwa," in which he states:
32

33

The al-Buraq Wall is only part of the western wall of the Blessed alAqsa Mosque, all of whose walls are Islamic Waqf, for naturally the
wall belongs to the mosque, as the wall of any house belongs to the
house... The al-Buraq Wall belongs exclusively to the

Muslims...

forever... We do not recognize any ownership of the Jews over this
wall, and in addition, no stone of this wall has any connection with
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Hebrew history... It is forbidden by religious law to make any use of
the name "Wailing Wall" for the al-Buraq Wall...

34

These are unfounded claims, if we consider the following facts: this
tunnel consists of two consecutive tunnels. The first was dug by the
Ministry of Religious Affairs ("Ministry of Religious Affairs Tunnel")
and completed in 1987. The second ("the Hasmonean Tunnel"),
beginning near the end of the first, has existed for about 2,000 years
and was uncovered in March 1987. In other words, both tunnels have
existed for a long time without any damage to the al-Aqsa Mosque...
Moreover, the tunnels do not pass undethe al-Aqsa Mosque or anywhere
near it, but outside the boundaries of the Temple Mount, west of and
parallel to the Western Wall.
The Western Wall is not the west wall of the al-Aqsa Mosque, but a
western supporting structure (485m long) of the wall which surrounded
the Temple, believed to be the only relic of the Second Temple (destroyed
in A D 70). This is the reason for its intense holiness for the Jews
("The Divine Presence has never left the Western Wall"). The name
"Western Wall" does not appear in Muslim literature in reference to the
al-Aqsa Mosque, but is an original Jewish expression in use since the
beginning of the 12 century to refer to the permanent Jewish area of
prayer and the second holiest place for the Jews. As mentioned above,
even the Turkish Sultan, Suleyman the Magnificent (16 century)
recognized this, gave the Jews a f i r m a n affirming their right to pray
there, and instructed his architect to design a special praying site there
for the Jews.
35
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Until the 11 century, Muslim scholars did not agree about the point
to which Mohammed's winged horse (al-Buraq) had been tethered. They
pointed to different places at the Haram-al-Sharif as the correct place.
The point of entry of Mohammed to the Haram-al-Sharif was identified
by some scholars as the eastern wall, south of the Gate of Mercy, and by
others as the southern wall. None pointed to the Western Wall as the
place where al-Buraq was tethered, or as the place of Mohammed's entry
into the Haram-al-Sharif. In the 11 century Muslim inhabitants of
Jerusalem, as well as Muslim geographers, named a certain point outside
th
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the southern wall of the Haram-al-Sharif as the location of the tethering
of al-Buraq. A gate in the southern wall (known today as "the Double
Gate" or "the Prophetess Hulda's Gate"), was called the Gate of the
Prophet, through which Mohammed was said to have entered the
Haram-al-Sharif.
In the 17 century, the location of the tethering of al-Buraq was
commonly held to be in the southern wall, outside the Haram-al-Sharif
and near its southwestern corner —the southwestern corner of the
Western W a l l . The distance between this corner and the prayer square
of the Western Wall is about 100 meters.
I could not find any mention in Muslim literature of the 17 to 2 0
centuries of the location of the tethering of al-Buraq. Archaeologist Meir
Ben Dov states in his book on the Western Wall that the Muslim
tradition identifying the site of the tethering of al-Buraq with the Jewish
prayer site in the Western Wall began in the middle of the 19 century.
At that time, Jews began to bring to the prayer site tables and chairs,
Torah scrolls and various cult objects, and petitioned the authorities for
permission to fix the paving at their own cost. They also made several
attempts to acquire ownership of the Western Wall from the Muslim
Waqf. The Muslims strongly opposed these acts, seeing them as an
attempt to gain control over the Western Wall. The Turkish Sultan
joined this opposition and issued edicts forbidding these acts. It seems
that, as a reaction to these Jewish acts, the Muslims transferred in the
m i d - ^ * century the site of Mohammed's entry into the Haram-alSharif, as well as the place of the tethering of al-Buraq, near to the
Jewish prayer site at the Western Wall. They then began to refer to the
Western Wall as "al-Buraq." They built the "al-Buraq Mosque" east
of the Western Wall (in the Haram-al-Sharif courtyard), claiming the
location of the tethering of the horse to be an underground room. Since
then, they have been identifying the gate in the Western Wall, known as
Barclay's Gate, as that through which the Prophet Mohammed entered
the Haram-al-Sharif
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During the Mandatory period, the national struggle between the
Jews and the Palestinian Arabs intensified, along with the struggle over
rights in the Western W a l l . The renewed efforts of Jewish parties to
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